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The most important point for us to note in understanding the
Buddhistic view of reality is their identification of Nirvana with
the Dharmakaya of Buddha. Nirvana thus becomes practically
the realization of one's true body, for even-body, according to the
Mahayana, is a Buddha potentially. Neither the doctrine of
Nirvana nor that of the body of Buddha had at first any onto-
logical importance. Nirvana, for the early Buddhists, was, from
the side of the skatidhas a dissolution of their combination or
sanghdta. They never worried themselves about the question,
what becomes of the skandhas after their separation. For the
Lokottaravadins, Buddha's body could not be human, for how
could a human being preach such a divine truth ? But the idea
that Buddha's body could not be human led to the speculation
about its actual nature. If it is divine, it must be the essential
nature of the world, its Dhanna. Then was formed the conception
of the Dharmakaya. But every man, it was declared in the Maha-
yana, could become a Buddha through discipline and knowledge.
If Nirvana is the ideal of every life, then to enter Nirvana means
to become one with the Dharmakaya of Buddha; for the true
nature of Buddha is the Dharmakaya or the Body of Law or
simply Law. That is, Buddha is the Law of the world: he is the
essence of the universe. We have come across the idea of Dharma-
dhatu also both in the ffinayana and the Mahayana. It is identi-
fied, in the latter, with the Dharmakaya of Buddha. Dharraa-
dhatu literally means the element of law; and though in Abhi-
dharmakosa the conception seems to be rather crude, and in
Vijnaptimdtratasiddhi also it is said to be an object of the sixth
sense, in the Mahayana in general the concept is identified with
the idea of the ultimate reality.
It is true that Nirvana was not understood alike by all the
schools of the Mahayana; but yet their idea of the Dharmakaya
was changed according to their conception of Nirvana, For the
Madhyamika, for whom Nirvana is the Sunya, the Dharmakaya
also is the Sunya. For the Yogacara, both Nirvana and the
Dharmakaya are pure Vijiiana, For Aivaghosa, they are the
Tathata. Further, the Hinayanist Nirvana is generally transcen-
dental; it is something to be achieved, not yet actual. But for the
Mahayana, it is not something to be achieved, but is eternally
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